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HA VAN LETEZES PEREMEN TULI VILAG, Horvath M. Judit ¢és Stalter Gyorgy fo-
toi err6l szolnak. Kegyetlen vilag ez: nyomor, elmaradottsag, pusztulas — nem jo
szembesilniink vele. A latvany torkonragad, fojtogat, nem lehet szabadulni téle. S
nem is akkor igazan, amikor a nyomor kimerevitett pillanatai naturalisztikusak,
hanem amikor egy lirai kozjaték — egy szerelmes tekintet, egy vilagra racsodalko-
z6 gyverekszempar — a lehetdségek lehetetlenségét vagja a képiinkbe. Szinte ostor-
csapasként.

Horvath M. Judit ¢és Stalter Gyorgy ¢évek ota jarjak a putrik vilagat. Azt a vilagot,
ahol tveg helyett tjsagpapir az ablak, ahol egy-két rozzant szEk, asztal s néhany
ocska fekhely a teljes batorzat, ahol jo, ha melegit s nem csak fiistol a kalyha, ahol
minden zugbdl darad a savanya szegényszag. Horvath M. Judit portréi ebbdl a vilag-
bol mutatnak fel sorsokat, Stalter Gyorgy képei a sorsszertiséget is. A képeknek
torténetiségiik, reményteleniil kudarcra itélt tavlatuk van. Az elGbbick lirai szine-
it az utobbiak keménysége szinte a végtelenségig felnagyitja.

Ezek a képek felkialtojelek. Lelkiismeretiink felkialtojelei!

Budapest, 1998

-

Gonez Arpad

b 2T

a Magvar Kostdarsasdag
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IF THERE IS A WORLD BEYOND EXISTENCE, the photos of Judit M. Horvath and
Gyorgy Stalter capture this world. It is a cruel realm: poverty, backwardness, decay
— it is unpleasant to have to confront it. The view grabs you by the throat, it stran-
sles you, and you can’t escape it. And not when the still frame of poverty is at its
most naturalistic, but when a lyrical intermezzo — a loving glance, a child’s eyes
encountering the world for the first time — throws the impossibility of possibilites
into our face. Almost like a lash of the whip.

Judit M. Horvath and Gyorgy Stalter have been searching in the world of hovels
for years. The world where windows are covered by newspaper instead of glass,
where the furniture consists of one or two rickety chairs, a table and some worn-
out beds, where you feel glad if the oven provides warmth and not just smoke, and
where all corners emanate the bitter smell of poverty. Judith M. Horvéth’s photos
flash human fates from this world; Gyorgy Stalter’s photos show destinies as well.
The pictures have history, and perspectives hopelessly destined to failure. The
harshness of the latter amplifies the lyrical colors of the former almost to infinity.

These photos are exclamation marks. The exclamation marks of our conscience!

1998, Budapest

\
L g
Qo wwt Q)\Q(od
Arpad Gonez

President of the Republic

of Hungary
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Bevezetd

Kerényi Gyorgy

Madarakbol lettimlk ... S

kezd6dik egy gyonyord cigany mnnd 1, s a vége mi mas l(.-
hetne: egy szEép napon madarnak visszavaltozunk. Tizmilli-
0an Eurépaban, otszdzezren Magyvarorszagon varjak a
visszavaltozast, ¢s sokan koziiliik épp csak annyira férnek a
civilizaciohoz, mint a madarak — teljesithetnénk ki a képet,
csakhogy ha végignézziik a romak torténetét, kiillonosen a
legajabbkorit, ¢és a viligot, mely e fotok szereplGinek hat-
¢és ¢Clettere, akkor azt kell mondanunk, hogy metamorfézi-
suk inkabb gazs6 (nem cigany) kornyezetiiket tenné bol-
dogga. A — mindenkori curdpai gazs6 szemével latott — sza-
badsag, fliggetlenség persze maig is ott van sok cigany csoport életmodjaban, de
sokszor csak a menekiilés, a lehetetlen életfeltételek emberibbé szeliditésének
eszkoze és ritkdbban ered oly sokszor emlegetett massagukbol.

Nines irasos kultdrajuk, igy maltjukrol keveset tudunk, s a roluk sz616 beszamo-
16k, tudomanyos munkak sokszor csak szaz évvel korabban leirt elGitélet-halmazok
valtozatlan Gjrafogalmazasai. De még napjainkban, a tudomanyossag szigora kove-
telményeinek kordban sem mentesek ezek a munkak a ,cigany targyat” vizsgalo
tudos elGitéletes vilagképétdl. A téves, negativ altalanositdasok igy sokszor tudoma-
nyos mezbe bijva fejtik ki rombol6 hatdasukat, kainonna valnak csak részben, csak
egves cigany csoportokra igaz megallapitdsok, a massig megértd tudomasulvéte-
lével rugdossak le a megkapaszkodni vagyo kezet a kozos 1étrardl. Bar vandorlasa-
ik, a ,ciganytigyet” ritkdbban a befogadas, altaliban a kirekesztés viltozatos esz-
kozeivel kezels tarsadalmakkal valo talalkozasaik soran a ciganyok kiillonboz6 kul-
turaja, ¢letmoda csoportokra bomlottak, mégis homogén tomegként itéljik
meg/el 6ket. A véritkben van, mondjuk, a szalonképtelen bioldgiai determinizmust
felvaltotta a szociokulturalis massag fogalma, jotékonyan elfedve a ciganyoktol sza-
badulni akar6 intézmények merevségét.

A kisebbség att6l kisebbség, hogy megfosztatik a tarsadalmi el6rejutds IehetGse-
geitsl, a gazdasagi, politikai és kulturilis t6két6l egyardant. Hogy néhany ezriiknek
sikeriilt nemcsak a felszinen maradni, de vagyonossa is vilni? Magyarorszagon ettol
ma még a munkaképes romak hetven szdzaléka munkanélkiili, és sorsuk generaci-
Okra determinalt: gyerekeik kisegitd iskolakban késziilhetnek fel a munkaer6-piaci
boldogulasra, egészségtelen lakasaik, életkoriilményeik miatt varhatoé életkoruk tiz
éwvel rovidebb a magyarokéndl. Igen, vannak kisebbségi dnkormanyzataik, tjabban
korményzati roma program is sziiletett, de a nagy tarsadalmi-gazdasagi ajrarende-
z6désbdl, a nemzeti vagyon tijraosztasabol az Otszazezres roma népesség egészében
kimaradt, s az életiiket végigkisérs diszkriminacié is valtozatlan. A torvényeket
mindeniitt az er6sek hozzak. Kultiarajuk — az egyediili teriilet, ahol valami kis elis-
merésre szamithatnak — szintén csak megtirt, sokszor egzotikus latvanyossag.

Papiron Magyar, val6jaban Ciganyorszag polgarai k.

HISTORIKUS TUDASUNK SZERINT Indiabél repiiltek ki, valamikor az els6 évezred-
ben, nalunk a XIV-XV. szazadban tiintek fel elGszor nagyobb csoportjaik. Bériitkon
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ma is ott sététlik az indiai eredet, kollektiv tudattalanjukban pedig évszazadok tar-
sadalmon kiviiliségének, sokszor iildoztetésének tapasztalata. Nalunk — ellentétben
Nyugat-Europaban prébilkozo tarsaik fogadtatasiaval — megkiméltettek az iildozé-
sektol, kiralyi ¢s fouri kivaltsaglevelek biztositottak szamukra a varosi polgarokéhoz
hasonl6 fiiggetlenséget: a folyamatosan hadban all6 Magyarorsziagon sziikség volt
arra a — leginkdbb a fémmegmunkdlashoz kapesol6do — tuddsra, amely vandorlo
¢letformdjukban megélhetésiiket jelentette. Természetesen a tdarsadalom peremén
¢ltek, sokszor ennek megfelel6 munka is jutott nekik, de megvolt a helyiik.
A tizennyoleadik szazadi Habsburg kozpontosité torekvések kovetkeztében a ci-
ganyok egyszer csak arra ocsadtak, hogy rendészeti, kozigazgatasi problémava val-
tak. Hogy elveszik téliik és magyar parasztokhoz adjak gyverckeiket (akkor ezt még
nem allami gondozasnak nevezték, am a kozponti gondoskodas eme legbrutalisabb
formaja maig fenyegeti a cigany csalddokat), hogy tiltottak lotartasukat, viseletii-
ket, nyelviik hasznalatat (kultardjuk és részben megélhetésiik alappilléreit tehat).
E szazadtol kezdve a ciganyiigy igazgatasi, méginkabb rend6rségi kérdéssé valik,
elsGsorban a vandorlé, jorészt frissen betelepiilt romdk esetében. Am hidba tele-
pedtek le koziililk mind tobben (a mult szdzad végére mar a romdk kilencven sza-
zal¢ka), ahol rendrakas van, ott hullik a forgacs.
A vindorlas ¢s a ciganysag foglalkozasi viszonyai szorosan osszefiiggtek: az iist-
foltozok, szegkoviacesok, kosarfonok, tekndvajok szolgaltatasaikat, termdékeiket
sziikségszertien csak nagyobb teriileten tudtak értékesiteni. Mégis egyre tobben te-
lepedtek le, hogy kovacsként, vélyogvetGként, muzsikusként, napszamosként keres-
s¢k kenyeriiket. A gépi nagyipar mult sziazadi megjelenése _ LA R
bar visszaszoritotta, teljesen megsziintetni soha nem tudta
hagyomdnyos mesterségeiket, igazabol a szazad elején be-
koszonts tomeges, millickat érintd elszegényedés, munka-
nélkiiliség nyomta ket (is) addig nem ismert mélységekbe.
Integricidjukat nem csupdan munkaeré-piaci helyzetiik,
hanem a szazadunkra felerGsodd elGitéletessés is akada-
lvozta. ,Ezek ellenségei a rendnek és a tarsadalomnak,
ezek vérszomjas vadak... nem Ichet velitk szemben mas-
képp védekezni és nem szabad veliik masképp banni, mint
a hogy a gonosz ellenséggel ¢s fenevadakkal szokas” - irta egy becsiiletes magyar
ujsagiro a szazad elején. A kozigazgatasban sokdig nem kapott teret az ehhez ha-
sonld szemlélet, de a két vilaghaborta kozott mar a Parlamentben hangzottak el a
ciganvok sterilizdlasar6l, munkatdborokba zirasirol sz6lé javaslatok. Az
int¢zményesiilt elGitéletesség aztan a Porrajmosba, a cigany holocaustba torkol-
lott: nédci halaltaborokban gyilkoltak meg sok ezer magyarorszagi romat.

A MASODIK VILAGHABORU UTAN a ciganyok kimaradtak a foldosztasbol, és — ha-
gvomanyos megélhetéseiket végképp megsziintetve — elnyelte Gket a mezbgazdasa-
gi nagytizem ¢és az eréltetett iparositas. A cigany férfiak nagy része ingazo, kétlaki
scgédmunkassa lett, ekképp jutva biztos, bar minimalis jovedelemhez. ,Rendsze-
res munka, kulturdltabb élet”, \valtoz6 életforma, szépen halad a beilleszkedés™:
ckkor m¢g nem omlott be az atjaro, vonatok és munkasbuszok ingaztak a két vi-
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lag kozott. A szocialista gazdasagnak jo ideig kellett az oleso, szakképzetlen mun-
kaerd, ezért a ciganyok periférialis helyzetben vartak a rendszervaltast.

1961-ben parthatarozat deritette ki, kik is valgjaban a romdk: nemzetis¢gnek
nem, csupan hatranyos helyzetd tarsadalmi rétegnek nevezve ki 6ket. A hatranyos
helyzetet telep-felszamolasi, munkaba allitasi ¢s ,,magatartasjavito” intézkedésck
révén kivantak megsziintetni a szebb jovo tervezoi. Beindult a CS (esokkent érté-
ki) lakasépitési akeio, amelynek eredményeképpen a romak egy része az emberte-
lenbdl jobb ¢életkoriilmények kozé kertilt ugyan (a tarsada-
lomban pedig gyvokeret vert a taltamogatott ciganvokrol
sz0l6 mitosz), de szegregaciojuk fennmaradt, sGt tGjabb te-
lepek alakultak ki, ugvanolyvan kialt6é végleteként az euré-
pai ezredvégnek, mint a negyven évvel ezelGtti putrisorok.
Mivel a romak nagy része a segédmunkaslétben ragadt, a
rendszervaltas 6ket soporte ki elGszor a munkahelyekrdl,
ahova — iskolaztatas hijan (ha a cigany osztdlyokban is, de
a nyolc altalanost sokan elvégezték koziiliik, esakhogy id6-

kozben az ¢érettségi lett a minimalisan sziikséges munka-
eri-piaci belépd, kozépiskolai mutatéik pedig alig javultak) azota sem tudtak
visszakapaszkodni. Ma a romdk nagy része a tartos ¢s kilatastalan mélyszegénység
allapotaban ¢l, segélyekbdl, esaladi potlékbol, kozhaszntt munkasként, hazépitdsi
hitelének torlesztésére, koziizemi dijai fizetésére képteleniil, novényeket, hulladé-
kokat gvijtogetve, sokszor alkoholizmusba, pszichozisokba, deviancidkba csava-
rodva, széthulld csaladokban. A kelet-curopai atalakulasok legnagyvobb vesztesei:
sorsuk, a ciganylét a nélkiilozés, a stigmatizaltsag allapota. Ma a magyar tarsada-
lom legaldabb hatvan szazaléka a legellenszenvesebb tarsadalmi csoportok kozott
jeloli meg Gket.

Néha tobb, de inkabb kevesebb sz6 esik a ciganvokrol: 1étezésiik teher minden-
kinek, tanitonak, szomszédnak, politikusnak. Akdr felemelni, integrilni, asszimi-
ldlni” " akar kiirtani, elkiiloniteni, megrendszabalyozni akarjuk Sket: mindig roluk,
nem veliik beszéliink. Mindig tudjuk, mi a baj veliik: sokan vannak, masok, idege-
nek, nem a mi erkoleseink szerint élnek, munkakeriil6k, blinozék — minek sorol-
juk tovabb. Azt nem tudjuk, 6k mit akarnak, 6k hogyan szeretnének ¢lni. Valéban
cigany osztalyban, falusz¢li viskoban, bortonben, segélyen, netan vannak a miénk-
hez hasonlo vagvaik is? Vagy tényleg olvan reményteleniil masok? Hanyadik ugyan-
olyan kort futjuk és hany évszazada futnak 6k? Csevegiink réluk, s kozben zavarta-
lanul épiil-szépiil Ciganyorszag, a nyomor, a megbélyegezettség birodalma.

HIANY: targyak nélkiili szobdlk, fiizé nélkili cipok, fogak nélkiili mosolyok. De hi-
any a megleévo is: a fodros tinnepls ruha a gyerckeken, a szorosan atolelt sovany ka-
esa, az 0t szammal nagyobb zaké, a villra vett magno is.

De a semmiben megszolal a kevés, ami mégis az emberek mellett maradt. Cson-
desen vagy emelt hangon beszélget a targy ¢s gazdaja, vastag falakkal ovezett vila-
gukbol nem jut ki hangjuk, 1égmentesen zart katakombajukban ceserében tokdéle-
tes az akusztika. Elvilaszthatatlannak tdinnek, pedig nem azok, idével elsodrodnak
egymas mell6l. Targyaik elvesznek, hazukat vihar donti 6ssze, magnojukat eladjak.
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Ezek az emberck tires kézzel mennek a talvilagra, testiikon kiviill mas nem keriil
sirjukba. Elviselhetetleniil silyos bizonyitékok egy perben, s hidba cafolhatatlanok,
nem veszik figyelembe Gket.

A fotékon lithaté nyomor — anélkiil, hogy elveszitené — tiallép tarsadalmi meg-
hatdrozottsagain. Az 6reg, aki imara vagy inkabb dtokra kulesolt kézzel all putrija
mellett, a mosolygo fiatalabb a masik képen, ahol egymast timogatva élvezi hiz és
lakdja a nap melegét, s a harmadik, aki — ebben biztosak lehetiink — magnoja se-
gits¢gével gyozte le a romokat, nos 6k, s a tobbick sem egyszertien a nyomor len-
esevégre kapott illusztracioi. A fotékon a hidny nem iiresség, nem embertelen, ha-
nem nagyon is emberi a szegénység.

Harcukat kiilon-kiilon vivjdk/vivtak, de béiniik kozos: mindannyian ciganyok. E
sorskozosség miatt Iétiik konkrét meghatdrozottsdgai, a vilag, melyben igy kényte-
lenek ¢Ini emberek, nem tiinnek el a fotokrol. Az elénk tarul6 szegénység szinte
mar metafizikus, de a képek esztétikai-filozofiai mélységén tial vagy inkabb innen,
a szereplOk feltarulkozdsdra nekiink, a XX. szdzad végi Magyarorszag lakéinak kel-
lene — végre — reagalnunk.

Ezck a képek nem elkapott, ellesett pillanatai egy legtobbiink szamara ismeret-
len 1étnek. Pedig meglesni szoktuk Gket: egy-egy pillantast vetiink rdjuk, értelmez-
ziik massagukat, programokat, maskor pogromokat szerveziink, a teendGket pon-
tokba szedve: feesegiink roluk, mert beszélni nem tudunk, nem akarunk veliik.

Aki harmadik napja egy falatot sem evett, mert hétvégére virja haza az intézet-
b6l unokajat, s a szdz forint kell a gyerekre, mert nagyon szereti a zsirban siilt
krumplit; aki nyoleévesen a medd6hany6bol hordja ki a fillérekért eladhaté sala-
kot: hozzdjuk intézett szavaink legtobbje mellébeszélés. Nem all dssze, ott dvék az
egyediil érvényes mondat. Az, amit a két fotografusnak elmondtak. Nekiink nincs,
de a két fotés szdmdra volt mondanivaldjuk: keeske, virdg, sparhelt, magno, fele-
s¢g, gyerck. Silyos témondatok. Sem vad, sem vagy nincs
a kamera el6tti gesztusokban, esak bizonyossag, tudas, fel-
ismerdés. Béke. Ezek az emberek tial vannak ciganysiagukon.
Az csak egy igazolvany, egy barna pecsét, ami Ciganyor-
szagban tartja, oda kényszeriti 0ket, holott tobbek 6k en-
nél: biiszkék, boldogok, faradtak, szomoraak, szerelmesek.
Tudnédnk csak ennyit réluk, Ciganyorszag napjai meg len-
nének szamlalva.

Fajdalmas, hogy mennyire nem vagyunk jelen a képeken
mi, ugynevezett tobbségick. A romaké ott minden, csak az
ovék a hdz, a puldver, a keeske, az sszes hidny. Ciganyorszig. Csak latszolag része
Magyarorszignak nevezett térid6 szegletnek. Ez nem a térképen szerepls
Hajdthadhdz, ez egy masik Toldpa, masik Budapest: a mi Magyarorszagunk nem
ilyen. Pedig ilyen a mi Magyarorszdgunk. Ez a Cigdnyorszig a mi Magyarorszagun-
kon van, s mégis kiilfoldiként keressiik fel. Lessiik, figyeljiik lakoit, megddbbent
turistacsapat, mig Ok atnéznek rajtunk. Nem latjak, ahogy libujjhegyen lopako-
dunk iires szobdikban, nem halljik sohajtasainkat, megilletédott koszonésiinket:
nem hagyhatjuk ott szavainkat, hitelesség, érvényesség, jelentés nélkiil hogyan is
tehetnénk? Ciganyorszagbol lassan mindenki emigral, esak az emberek maradnak.
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Gybray Kerényi Introduction
\: ‘ e \'\‘ ere blrds ORIGINALLY, and from birds we turned

into what we are now, so commences a beautiful Gypsy
folktale. And what else could be the ending: one day we will
turn into birds again. Ten million people in Europe, and
five hundred thousand in Hungary are waiting for this
transformation, and many of them have about as much
access to civilization as birds do — we may add to complete
the image. But looking through the history of the Roma,
especially in the 20th century, and the world that provides
the background and the living-space for the characters of

these photos, we must realize that their metamorphosis
would make only their Gadjo (non-Romani) environment happy. Freedom and inde-
pendence, as perceived through the eyes of Gadjos, are of course present in the
lives of many Gypsy groups; but usually this freedom is only the means of escape,
of humanizing and taming the inhuman living conditions, and it is less frequently
the result of their so often recalled ,otherness™

They have no written culture, so we don’t know much about their past. The
accounts and scholarly works about them often simply echo piles of prejudices
written a hundred vears ago, and retold in an unchanged form. But even nowadays,
in an age of strict scholarly methodology, these works reflect the prejudiced world-
view of the researcher examining his ,,Gypsy object”. Thus, false and negative gen-
cralizations exercise their destructive influence in the mask of science. Statements
that are only partly true, and are valid only for some Gypsy groups are canonized;
the hands tryving to clutch the spokes of the common ladder are kicked off by the
sympathetic acknowledgement of otherness. During their wanderings and their
encounters with societies that have tried to resolve the |, Gypsy issue”™ sometimes
with admission, but typically with various methods of exclusion, the Roma have dis-
solved into groups with different cultures and lifestyles. Yet we judge and condemn
them as a homogencous mass. It’s in their blood, we say: biological determinism
has become outmoded and not comme il faut, and it has been replaced by the con-
cept of sociocultural otherness, casting a benevolent shadow over the rigidity of
the institutions trying to get rid of Gypsies.

What makes a minority is that it is deprived of its opportunities of social
progress as well as the economie, political and cultural capital. And what if a few
thousand have managed not only to stay on the surface, but also to become
wealthy? Still, in Hungary seventy percent of the working-age Roma are unem-
ployed, and their fate is determined for generations. Their children can study in
auxiliary schools to find their way on the labor market, and their unhealthy flats
and living conditions make their life-expectancy ten years lower than the average
Hungarian’s. Yes, they have minority self-governments, and lately the central gov-
ernment has worked out a Roma program, but the five hundred thousand-strong
Romani population as a whole has been left out of the great social-economic reor-
sanization and the redistribution of the national wealth, and discrimination keeps
following them through every phase of their lives. The laws are made by the pow-
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erful everywhere. Their culture, the only arca where they can expect some appre-
ciation, is also merely a tolerated, often exotic spectacle.

On paper, they are the citizens of Hungary. In reality, they belong only to
Gypsyland.

ACCORDING TO OUR HISTORICAL KNOWLEDGE, they migrated from India some-
time during the first milleneum. They first appeared in larger groups in Hungary in
the 14th-15th centuries. Their Indian origins still darken their skin, and the expe-
rience of centuries-long existence outside society and sometimes persecution dark-
en their collective subconsciousness. Initially, unlike the reception of their broth-
ers trying their luck in Western Europe, they were spared persecution in Hungary.
Charters from kings and aristocrats guaranteed for them an autonomy equal to the
citizens of towns. Their skills, especially their metal-work which provided a living for
them in their nomadic life, was relied upon in a Hungary that was constantly at war.
Of course, they lived on the margins of society, and the work they managed to get
was often consonant with their social status, but they had a place.

Due to the centralizing efforts of the Habsburgs in the 18th century, the
Gypsies suddenly had to realize that they became a problem for the police and the
administration. They had to see their children taken away from them and given to
Hungarian peasants. (At the time, it was not yet called state care. This most bru-
tal form of central solicitude still threatens Gypsy families). They were forbidden
to keep horses, to wear their traditional clothes and to speak their language — the
basic pillars of their culture and, to a certain degree, their survival. From that cen-
tury on, the ,,Gypsy case” became the problem of the administrative offices, and
even more for the police. (This was especially the case in
terms of itinerant, newly arrived groups of Roma). And
even though more and more of them settled down = by the
end of the 19th century, ninety percent of the Roma had
done so, the common sentiment was ,one bad apple spoils
the whole bushel” and all of them were considered a prob-
lem for the majority society.

Their nomadic life is closely connected to the tradition-
al professions of Gypsies: tinkers, nail-smiths, basket

weavers and trough makers could only sell their services
and their products in a larger geographical arca. However, an increasing number
of them settled down to make their living as smiths, adobe makers, musicians and
day-workers. Although the appearance of large-scale industry in the previous cen-
tury decreased the importance of their traditional trades, it could not cease it
entirely. It was, in fact, the mass poverty and unemployment hitting millions of
people in the turn of the century that pushed them, like many others, into hith-
erto unknown depths of misery.

Their integration was hindered by the increasing prejudices of centuries as well
as their position in the labor market. ,They are enemies of order and society, they
are blood-thirsty beasts... we cannot protect ourselves from them, and we cannot
treat them otherwise than what we would do with wicked enemies and beasts”, an
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honest Hungarian journalist wrote in the beginning of the 20th century. For a
while, the administration did not adopt such views, but by the period between the
two world wars, proposals were made in the Parliament suggesting the sterilization
of Gypsies and their confinement into labor camps. Institutionalized prejudices
ultimately led to the Porrajmos, the Gypsy Holocaust; thousands of Hungarian
Roma were exterminated in the Nazi deathcamps.

AFTER THE SECOND WORLD WAR, the Roma were left out
of the reallocation of land. They were swallowed up by the
large agricultural concerns and forced industrialization.
Most of the Romani men became unskilled workers com-
muting into the cities and securing for themselves a stable
but meagre income. ,Regular work, more civilized life”, ,a
changing life-style: assimilation is well on the way”: the pass
didn’t crumble down vet, and trains and buses shuttled
between the two worlds. For a long time, Socialist economy
needed cheap and unskilled labor. And so the Gypsies wit-

nessed the transformation of the political system on the periphery.

In 1961, a Party resolution unraveled the mystery of who the Gypsy are; they
were defined merely as a layer of society in a disadvantageous position, and not as
a minority. The architects of a better future planned to abolish their disadvanta-
geous position through orders eliminating Gypsy settlements, providing employ-
ment and _improving their behavior”. The ,CS” (reduced value) flat construction
program was initiated. As a result, some of the Roma escaped the inhuman living
conditions and got into a better environment (and the myth of the over-supported
Gypsies took root in society), but their segregation remained unaltered. In fact,
new settlements developed, offering an extreme contrast of the end of the
European milleneum just as shocking as the rows of hovels were forty vears ago.
Since most of the Roma were unskilled laborers, they were the first to be swept out
of their workplaces by the transformation of the system at the end of the cighties.
Many of them completed the eight years of primary school, even if they studied in
,Gypsy classes”. However, in the meantime, a high school diploma became the
minimum requirement for entering the labor market, and their percentage in sec-
ondary school hardly improved. Thus, without education, they have been unable to
regain their former employment rates: today the greater part of Roma exist in the
hopeless state of enduring, extreme poverty. They live from social benefits, family
allowances, as temporary public workers, unable to pay off their tlat construction
loans or the public utilities, collecting plants and rubbish, often sunk into alco-
holism, psychosis and deviancy, in families falling apart. They are the biggest losers
of the transformations in Eastern Europe. Their destiny, Gypsy life, is a state of
indigence and stigmatization. Today, at least sixty percent of Hungarian society
categorizes Gypsies among the most repugnant social groups.

Sometimes there is much talk about Gypsies, but usually they are enveloped in
silence. Their existence is a burden for everyone: for teachers, for neighbors, for
politicians. Whether we want to ,elevate, integrate or assimilate” or to liquidate,
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segregate or regulate them, the discourse is always about them and not with them.
We always know just what the problem is with them: there are too many of them:
they are different; they are strange; they don’t follow our moral codes; they are
work-shirkers; they are criminals — shall we go on with the list? We don’t know
what they want, how they want to live. In Gypsy classes, in huts on the outskirts of
villages, in prison, on state benefits? Or do they perhaps have desires like we do?
Or are they really so unalterably different? How many times have we run along the
same lap, and for how many centuries have they been running? We make small talk
about them, while Gypsyland, the realm of poverty and stigmatization is constant-
ly being constructed and expanded.

ABSENCE: rooms without objects, shoes without laces, smiles without teeth. But
what is there is also absence: the children’s ruffled Sunday clothes, the skinny
duck held close, the oversized jacket, the portable stereos on the shoulders.

But in nothingness, the few things that are still there with the people begin to
talk. Objects and their owners talk quietly or loudly, their voice doesn’t get out of
the thick walls surrounding their world. But in return, the acoustics of their her-
metically sealed catacombs are perfect. They seem to be inseparable, but they are
not. They will drift away from each other as time goes by. The objects will be lost;
the houses will be torn down by a storm; their portable stercos will be sold. These
people will go to the next world empty-handed; nothing but their bodies will be laid
in the grave. They form an unbearably strong evidence in a lawsuit, and however
irrefutable they may be, they are not taken into consideration.

Without losing its social determination, the poverty depicted on these photos
steps over it. The old man standing in front of his hovel, clutching his hands to
pray, or rather to curse, the smiling man in another picture, where the house and
its inhabitant enjoy the warmth of the sun seemingly but-
tressing each other, or the third man, who, we may be sure,
conquered the ruins with the help of his portable stereo —
they and the others are not just illustrations of poverty. In
the photos, absence is not emptiness, and indigence is not
inhuman. It is, in fact, very human.

They fight and have fought by themselves, but their sin
is a common one: they are all Gypsies. Their shared destiny
does not take away the concrete determining factors of
their existence — the world where human beings are forced
to live like this — from the photos. The poverty these pictures show is almost meta-
physical, but beyond (or perhaps before) the aesthetic-philosophical depth of the
photos, it is we, the citizens of Hungary at the end of the 20th century, who should
react to them revealing themselves.

These pictures are not stolen glimpses of a world unknown to most of us. Yet we
usually steal glances at them. We interpret their otherness, we costruct programs
and sometimes pogroms, drawing up the things to do point by point. We chatter
about them, because we can’t and we won't talk to them.

The man who hasn’t eaten for three days, because he is expecting his grandchild
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home from the institute for the weekend, and he needs a hundred forints for the
kid who loves potato baked in fat; the eight-years-old child who carries out slag,
from waste stockpiles to sell it for a pittance — the words we speak to them miss
their objects. They don’t form a coherent unit; in this world, the only valid sen-
tence belongs to these people. It is what they have told to the photographers. They
don’t have anything to say to us, but they did have something for the photogra-
phers: goat, flower, cooking-stove, portable stereo, wife, kids. Heavy, simple sen-
tences. The gestures in front of the camera contain neither
accusations, nor desires. All they have is certainty, wisdom
and recognition. Peace. These people are beyond their
Gypsyness. It is merely an ID card, a brown stamp that
keeps and detains them in Gypsyland. But they are more
than this: they are proud, happy, exhausted, sad, in love. If
only we knew just this much about them, the days of
Gypsyland would be counted.

[t is painful to realize how much we, the so called major-
ity, are not present in these photos. Everything there
belongs to the Roma — the house, the pullover, the goat, all the absences.
Gypsyland. It is only seemingly a part of the segment of time and space called
Hungary. It is not the Hajdithadhédza you find on the maps, it is another Téldpa,
another Budapest: our Hungary is not like this. And yet our Hungary is like this.
This Gypsyland is in our Hungary; nevertheless, we visit it as foreigners. We watch
and observe its inhabitants, a shocked group of tourists, while they look through
us. They don’t see us as we tiptoe through their empty rooms; they don’t hear our
sighs, our hushed greetings. We can’t leave there our words — how could we, with-
out credibility, validity or meaning? Gradually, everything emigrates from
Gypsyland, and only the people remain.
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NEHANY SZO A KET FOTOMUVESZROL: Stalter Gyorgy az esztergomi ferenceseknél toltott didkévei alatt kezdett roma-

kat fotézni, Horvath M. Judit pedig — aki férje utdn annak munkdjdba, a fotozdsba is beleszeretett — sokdig nem val-

lalta szarmazasit, hogy aztin mégis egy roma lap, az Amaro Drom fGszerkesztbje legyen évekig. Ketten gvakorlati-

lag végigfotoztak Magyarorszag cigdanytelepeit (1993-ban az dtszdzezer magyarorszagi roma 13 %-a ¢élt még mindig

telepeken), ¢és a pesti gettosodo keriileteket.

A FEW WORDS ABOUT THE PHOTOGRAPHERS: Gyorgy Stalter started to make pho-
tos of Roma during his student years at the Franciscans in Esstergom. Judit
M. Horvdath, wwho, after falling in love swith her husband, fell in love with his
work, photography, was reluctant to accept her identity for a long time, and
yet eventually she became the chief-editor of @ Romani paper, Amaro Drom for
several years. The tweo of them photographed through practically all the Gypsy
settlements of Hungary (in 1993, 13 percent of the five hundred thousand
Roma in the country still lived in settlements), and the ghetto-like parts of dis-

tricts in Budapest.

Horvath M. Judit

1952
1969-80
1985

1990-95

Sarvaron sziiletett

gvermeképolondként dolgozott
hivatasszertien kezdett fényképezni,
kezdetben szabadiuszoként,

kiilonboz6 lapoknal

az Amaro Drom (Mi utunk) cim roma lap
képszerkeszti-fotoriportere,

majd 3 évig a lap fGszerkesztGje

Tagja a Magyar Ujsagirok Szovetségének

¢s a Magyar Fotomiivészek Szovetségének.

Stalter Gyorgy

1956

1970-74
1976-78
1978-83
1983-86
1978-88

1983

1983

1988-90

1990-t51

1992-93

1990-95

1995-96

1997

Budapesten sziiletett

gimnazium — Esztergom
szakmunkasképzo — Budapest

Fiatalok Fotomiivészeti StadiGjanak tagja
titkdra

a Magyar Iffisdg cimii lap fotériportere,
5 éven dt rovatvezetsje

MUOSZ Ujsagiro-iskola,

fotoriporterként végez

felvétel a Magyar Fotomiivészek Szovetségébe
és a Mivészeti Alapba

a Képes 7 cimii lap fotériportere
szabadisz6

a Volt cim lap képszerkesztGje

az Amaro Drom c¢imii roma lapban
folyamatosan publikal

onall6 fotostidiot hoz létre, melynek
keretén beliil ,Miivésset és mesterség”
cimmel fotograifiat oktat

Balog Rudolf dij

Tagja a Fotomiivészek Szovetsége felvételi
bizottsaganak ¢s a Péesi Jozsef 6sztondij

kurat6riuméanak.

1952 Born in Sarvar

1969-80 Worked as a children's nurse

1985 Started to work as a professional
photographer, first as a freelancer,
at various papers

1990-95 Became the photo editor, and then for
three years the chief-editor of Amaro Drom
(Our Road), a Romani paper
She is a member of the National Union of
Hungarian Jowrnalists and the Alliance

of Hungarian Photographers.

Gvorgy Stalter

1956 Born in Budapest

1970-74 High school studies in Esstergom

1976-78 Vocational school in Budapest

1978-83 Member of the Studio of Young
Photographers

1983-86 Secretary of the studio

1978-88 Worked for the weekly Magyar Ifjisag
as a photographer, and for five years
as a column editor of the paper

1983 Completed the journalism course of
the National Union of Hungarian Journalists
as a photo reporter

1983 Became a member of the Alliance of
Hungarian Photographers and the Art Fund

1988-90 Worked as a photo reporter
for the weekly Képes 7

1990-  Worked as a freelancer

1992-93 Photo editor of Volt magasine

1990-95 Published photos regularly
in the Romani paper Amaro Drom

1995-96 Founded his own independent photo studio,
teaching photography in a course
entitled ,Art and Profession”

1997 Received the Rudolf Balog Prise
He is a member of the entrance committee of
the Alliance of Hungarian Photographers
and the board of the Jossef Pécsi Scholarship.






